OUR DEMAND AND NEED FROM THE GITA

which either enters into the Gita or hangs about it
owing to its use of the philosophical terms and religious
symbols current at the time. When the Gita speaks
of Sankhya and Yoga, we shall not discuss beyond the
limits of what is just essential for our statement, the
relations of the Sankhya of the Gita with its one
Purusha and strong Vedantic colouring to the non-
theistic or "atheistic" Sankhya that has come down to
us bringing with it its scheme of many Purushas and
one Prakriti, nor of the Yoga of the Gita, many-sided,
subtle, rich and flexible to the theistic doctrine and the
fixed, scientific, rigorously defined and graded system
of the Yoga of Patanjali. In the Gita the Sankhya and
Yoga are evidently only two convergent parts of the
same Vedantic truth or rather two concurrent ways of
approaching its realisation, the one philosophical,
intellectual, analytic, the other intuitional, devotional,
practical, ethical, synthetic, reaching knowledge
through experience.  The Gita recognises no real
difference in their teachings. Still less need we discuss
the theories which regard the Gita as the fruit of some
particular religious system or tradition. Its teaching
is universal whatever may have been its origins.

The philosophical system of the Gita, its arrange-
ment of truth, is not that part of its teaching which is
the most vital, profound, eternally durable; but most
of the material of which the system is composed, the
principal ideas suggestive and penetrating which are
woven into its complex harmony, are eternally valuable
and valid; for they are not merely the luminous ideas
or striking speculations of a philosophic intellect, but